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Flowing and Going Forward——2023 Summer Institute Activity Report 

LI Jing  
Peking University 

From September 3rd to September 5th, students 
from Peking University’s East Asian Studies Pro-
gram and the University of Tokyo’s EAA met in 
Beijing. After three years, the offline summer in-
stitute finally kicked off again. In just three days, 
I was deeply impressed by both the clash of ideas 
and the field trip, which became a shining 
memory of my university life. 

On the first day of the summer program, we 
visited the Peking University campus and went 
on a field trip to the Mutianyu Great Wall. The Mu-
tianyu Great Wall has a very long history, dating 
back to the Ming Dynasty. The Great Wall winds 
its way through the mountains and is surrounded 
by breathtaking natural scenery. Climbing the 
Great Wall, we overlooked magnificent moun-
tains and canyons that were impressive. We be-
came familiar with each other during the climbing 
of the Great Wall and shared our life at Peking 
University and the University of Tokyo, which laid 
the foundation for communication in the next two 
days. The Great Wall at Mutianyu is an unforget-
table destination that combines history, culture, 
and natural beauty. Visiting the Great Wall was 
not only a field trip but also a deep insight into 
Chinese history and culture. 

The next morning, we listened to two lec-
tures by Prof. Hoshino and Prof. Wang Qin. Cen-
tered on the theme of “Intimacy and Feeling,” the 
two professors introduced us to Charles Fourier’s 
utopian vision and Germanic nihilism respectively. 

Fourier’s utopian vision holds significance in 
modern society as it offers valuable insights into 

the pursuit of social harmony and human well-be-
ing. His ideas, while conceived in the 19th cen-
tury, still resonate today for several reasons. To 
begin with, Fourier’s vision emphasized the im-
portance of creating a society where individuals 
could live in harmony with one another. In the 
modern world, this concept remains relevant as 
societies continue to grapple with issues related 
to inequality, discrimination, and social discord. 
His emphasis on cooperation and unity can in-
spire efforts to address these challenges. What's 
more, Fourier’s focus on the well-being of all 
members of society, including the marginalized 
and disadvantaged, remains a fundamental prin-
ciple in contemporary discussions about social 
justice and welfare. His ideas can contribute to 
ongoing debates on poverty alleviation, universal 
healthcare, and social safety nets. In addition, 
Fourier proposed alternative economic structures 
that aimed to reduce inequality and promote eq-
uitable distribution of resources. In today's world, 
where economic inequality is a pressing issue, 
his ideas may inform discussions about fairer 
economic systems and wealth redistribution. 
Lastly, Fourier believed that individuals could 
achieve their full potential in a harmonious soci-
ety. In contemporary society, this notion aligns 
with the pursuit of personal development, educa-
tion, and the realization of individual talents and 
aspirations. In summary, Fourier’s utopian vision 
continues to hold significance by offering a 
thought-provoking perspective on building a 
more just, harmonious, and humane society. His 
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ideas encourage us to explore innovative solu-
tions to the social, economic, and environmental 
challenges faced by modern society. 

German nihilism, often associated with the 
philosophical ideas of Friedrich Nietzsche, is a 
concept that challenges traditional values, mor-
als, and beliefs prevalent in society. It emerged in 
the 19th century in Germany and has had a sig-
nificant impact on modern philosophy and cul-
tural thought. German nihilism emerged during a 
time of great cultural and intellectual upheaval in 
Europe. It was a reaction to the decline of reli-
gious authority and the questioning of estab-
lished moral and ethical systems. Philosophers 
like Nietzsche explored the consequences of 
these shifts. Furthermore, German nihilism is 
characterized by a rejection of traditional values 
and beliefs, particularly those rooted in Christian-
ity. It questions the existence of absolute moral 
truths and claims that these values no longer hold 
sway in modern society. Nietzsche’s concept of 
the “will to power” is central to German nihilism. 
He argued that individuals should embrace their 
inner desires and drives rather than conform to 
external moral standards. This idea suggests that 
one should strive for self-mastery and personal 
authenticity. Simultaneously, German nihilism of-
ten critiques modernity for its emphasis on ration-
ality, bureaucracy, and conformity. It questions 
the loss of individuality and creativity in a society 
driven by mass culture and consumerism. Ger-
man nihilism has existential implications, as it 
prompts individuals to confront the meaningless-
ness of life in the absence of traditional values. 
This existential crisis can lead to either despair or 
the pursuit of new, self-determined meanings. 
Besides, German nihilism continues to be rele-
vant in contemporary discussions about ethics, 

identity, and cultural values. It has influenced var-
ious fields, including philosophy, literature, art, 
and psychology. To sum up, German nihilism 
challenges established norms, values, and be-
liefs, urging individuals to seek their path in a 
world that may seem devoid of inherent meaning. 
It encourages introspection, personal growth, 
and the questioning of societal conventions, mak-
ing it a thought-provoking and influential philoso-
phy in the modern era. 

The themes of “intimacy and sensation” can 
be explored through the lenses of Fourier’s uto-
pian vision and German nihilism, offering con-
trasting perspectives on the significance of these 
aspects of human experience. 

Fourier envisioned a utopian society where 
individuals could freely pursue their passions, de-
sires, and sensations. In his ideal “Harmony So-
ciety,” intimacy and sensation were celebrated as 
integral components of human happiness. Fou-
rier believed that people should be able to form 
intimate connections, including romantic and 
sexual relationships, based on mutual consent 
and desire. He saw such relationships as contrib-
uting to personal fulfillment and societal harmony. 
In Fourier’s utopia, individuals were encouraged 
to explore their feelings and emotions without 
moral constraints, fostering a sense of emotional 
liberation and authenticity. Intimacy and sensa-
tion were not only accepted but actively promoted 
as vital elements of a well-rounded, fulfilling life. 

German nihilism, as associated with thinkers 
like Friedrich Nietzsche, challenges traditional 
values, including those related to intimacy and 
sensation. It questions the moral and societal 
norms that have historically shaped human rela-
tionships, suggesting that these norms might im-
pose limitations on personal freedom and 



authentic self-expression. From a nihilistic per-
spective, intimacy and sensation may be seen as 
potential sources of conflict with established 
moral and ethical standards. Nihilism encour-
ages individuals to critically examine these stand-
ards and to decide for themselves what is mean-
ingful and valuable in their lives, including their 
experiences of intimacy and sensation. This can 
lead to a more individualistic and self-determined 
approach to these aspects of human existence. 

In considering both perspectives, we find a 
tension between the celebration of intimacy and 
sensation in Fourier’s utopian vision and the crit-
ical questioning of established norms and values 
in German nihilism. While Fourier’s vision em-
phasizes the positive role of these aspects in pro-
moting happiness and societal harmony, German 
nihilism challenges the constraints that traditional 
values may place on individual freedom. Ulti-
mately, the significance of intimacy and sensation 
in human life lies at the intersection of these per-
spectives. It calls for a nuanced understanding 
that recognizes the value of personal connec-
tions and authentic experiences while also ac-
knowledging the need for critical reflection on 
how societal norms and values influence these 
aspects of our lives. This synthesis invites us to 
strike a balance between personal fulfillment and 
societal expectations in our pursuit of intimacy 
and feeling. 

On the last day, students from Peking Uni-
versity and the University of Tokyo formed differ-
ent groups to present their work on the theme of 
“Intimacy and Feeling.” Our group attempted to 
bring Fourier’s utopian vision into reality by pro-
posing how to build a utopian ideal elementary 
school. Inspired by Professor Hoshino’s introduc-
tion to the utopian society, we intended to discuss 

for the contemporary generation, what factors are 
needed to build the utopian society, or how to cre-
ate the utopian society. However, if we wanted to 
discuss such a huge society, we must take a lot 
of factors into consideration, which is a very huge 
project and cannot be accomplished in a 15-mi-
nute presentation. Therefore, we decided to fo-
cus on a smaller community --- elementary 
school. By thinking of and discussing how to build 
a utopian elementary school, we expected to re-
flect on or inspire people to think about what is 
needed to build a utopian society or what needs 
to be taken care of. We found that when policy-
makers build management systems only from 
idealistic and philosophical texts, the gap or con-
trast between the utopian vision of the elemen-
tary school and the reality of the elementary 
school shows that classical texts are not fully 
compatible with modern society, but can make 
people reflect on the current regulations. For me, 
it was an amazing experience to discuss and ex-
change ideas with students from different coun-
tries and to prepare a presentation together. We 
were able to break away from the familiar lan-
guage and exchange ideas around topics of uni-
versal significance, which resonated with each 
other and with the young generation of East Asia. 

Communication with students from the Uni-
versity of Tokyo was a wonderful adventure 
across borders, which provided me with profound 
experiences and valuable gains. This precious 
time not only broadened my horizons but also 
gave me a deeper understanding of cultural di-
versity and the power of friendship. The flow and 
connection of the East Asian world can be traced 
back for thousands of years, where common cul-
tural factors such as Chinese characters, Confu-
cianism, and Buddhism, as well as political 
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systems, legal systems, and rituals and customs, 
have merged; and nowadays, as the most vital 
region in the world, the development of political, 
economic, social, and ideological veins within 
East Asia is constructing an evolutionary path dif-
ferent from that of the West. This summer insti-
tute has allowed me to experience East Asia 
more truly, to find the real answers to history, and 
to construct a new blueprint for the future from a 
more comprehensive perspective. I look forward 
to closer exchanges in the future, where we will 
be able to discover a more vibrant East Asia that 
transcends the static framework of nation-states 
and sees East Asia’s identity and place in the 
world, to explore the region's future path of de-
velopment. 
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Summer Institute Report 

NAKAI Hiromoto  
The University of Tokyo 

It was the worst of times and the best of times. — 
I went back to Shanghai for the summer, the city 
where I grew up before coming to Tokyo. While I 
was in Shanghai, I was warned not to speak Jap-
anese aloud in public, trying to avoid unreasona-
ble but expected quarrels. Japanese is not the 
desirable language for the Chinese, at least not 
for the furious Chinese who are enraged at the 
discharge of Fukushima water. Some are radical 
nationalists, and many are internet users, who 
write their anger to condemn and denounce the 
Japanese government. I see, the Japanese are 
not always welcomed by the Chinese, at least are 
not welcomed by some Chinese — That was my 
impression about China before coming to Beijing, 
which turns out to be an unfounded and entirely 
wrong speculation. I and my fellow UT students 
were warmly welcomed by PKU. When we 
walked on the street, we blended into the crowds 
easily and did not encounter any scary or un-
friendly episodes. Here is one little thing that can 
sustain the argument: When riding on the Beijing 
metro, I wasn’t stared at when I talked in Japa-
nese — whereas in Shanghai, as far back as 
2016, nearby Chinese passengers would fix their 
eyes on me when I began to speak Japanese… 

The first sentence of the essay probably oc-
curs to you as a quote in A Tale of Two Cities — 
my intention of borrowing the opening sentence 
is not to contrast Tokyo and Beijing, the two me-
tropolises. My true intention lies in what is cre-
ated after the brief visit, something precious that 
qualifies the visit to be the best of times. 

The summer institute is a single-directional, 
one-time travel for UT students. That is to say, 
mutual communication between UTokyo and 
PKU is limited to Beijing City, not at all in Tokyo. 
In this essay, I will further discuss the mutual 
communication while recounting the Summer In-
stitute. 

TO RE-COMMUNICATE 
Miscommunication often occurs between 

Chinese and Japanese, and indeed miscommu-

nication has occurred between UT students and 
PKU students. One incident would be the ghost 
leg, or atamikuji. I would not bother to elaborate 
on the entire episode: In brief, some PKU stu-
dents did not understand how atamikuji could 
fairly decide on the order of the group presenta-
tions. A small argument arose between some UT 
and a few PKU students. 

It would be strange for miscommunication to 
be absent from mutual communication. Because 
different nations are formed by distinct imagined 
communities. Within one imagined community, 
nationals receive identical and shared infor-
mation. That is, different imagined communities 
own different sets of information.1 Hence, it is nat-
ural and obvious for miscommunication to occur 
between students from two different universities 
and nationals from two different nations. 

Indeed miscommunication exists and occurs 
naturally, but it does not mean miscommunication 
should not be corrected. Miscommunication is, in 
other words, unknown — the unknown in one 
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imagined community but the known in others. 
Rectifying miscommunication is to know the un-
known, to know something new, novel and differ-
ent. By knowing why one thing is known yet is 
unknown in different regions, self-reflection 
would contribute to more informed governance of 
one’s own nation and a better understanding of 
other nations. 

DIVERSITY OF LANGUAGE 
UTokyo EAA is a trilingual program, yet the 

program also accepts bilinguals. The same for 
PKU students, who are mostly bilinguals. 

During the Summer Institute, we listened to 
UTokyo professors giving lectures in their second 
language. We also listened to peer students’ 
presentations, voicing out in our second lan-
guage. 

I’m trilingual, not equally good at each lan-
guage yet I still self-identify as a trilingual person. 
I have a lot of friends who are trilingual, namely 
proficient in Chinese, Japanese and English. 
When we communicate, I usually have a main 
language, which can vary depending on whom I 
talk to. While choosing the main language, I fol-
low one principle: That is, to choose the language 
that smoothens out the conversation the best. 
Likewise, we are granted the option to choose the 
language for the final essay, the language that we 
are most comfortable writing in. 

Yet still, the main language for the Summer 
Institute is English, everyone’s second language. 
Professors give lectures in their second language, 
and peer students present in our second lan-
guage. However, not everyone is comfortable 
presenting in English. 

Maybe I’m too altruistic, but I learn lan-
guages so that I can use them in need, and I am 

willing to use these languages to assist others. I 
suggest that, for those who are not comfortable 
delivering public speech in the required language, 
interpretation should be supplemented. Actually, 
interpretation can be provided by student volun-
teers: Chinese to English, Japanese to English, 
Japanese to Chinese or Chinese to Japanese are 
the four options. I’m sure many students on site 
are competent for one of the four options, and 
hence we can create a considerate space for all 
non-native English speakers (that is, for every-
one) to voice out. 

I deem that communication between PKU 
and UT should not be restricted to one single lan-
guage and hence the choice of language should 
be more flexible in future occasions. 

SI LECTURES 
Professors’ lectures are about the western 

scholars. I have never been to the West (defined 
in the broadest sense) and have been learning 
texts — either about the West or written by West-
ern scholars — since I began studying English. 
In the airport, Kamiya, Professor Hoshino, and I 
talked about why we should read the classics. 
These difficult texts are full of big words and are 
often tediously long. Professor Hoshino says that 
the social model which his text introduces did not 
and cannot exist in reality. And, I think the takea-
way from reading Professor Hoshino’s assigned 
text, is to read about a classic utopian model and 
to compare our society to the model. 

In reality, policymakers enact and amend 
policies to contribute to a better nation. I don’t 
know whether these policymakers read the clas-
sics. Yet, if I were them, I would read the classics, 
so that I could know an unrealizable yet ideal so-
cial model that is drastically different from the 
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current society. By comparing the classics to re-
ality, one can reflect and eventually know the di-
rection in which society needs to advance. 

COMMENCEMENT 
My English teacher once taught me the word 

commencement. The teacher says, commence-
ment ceremony means the graduation ceremony, 
yet commencement denotes a new beginning, 
and hence the word is both the final ending and 
the new beginning. Likewise, the summer insti-
tute is a commencement: I’m willing to continue 
the journal someday with these old friends with 
whom we have studied and explored Beijing alto-
gether. 
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The Common Motivation of Intimacy: From Christianity to Secular Life 

CHENG, Jiayi  
Peking University 

At the 2023 EAA Summer Institute Lecture, Pro-
fessor Hoshino elaborated on an ideal world cre-
ated by the utopian socialist Charles Fourier, re-
ferred to as “Fourierism”. According to Fourier, 
human passions and desires are categorized into 
different grades, and by harmonizing these pas-
sions the “Maximization of Pleasure” is 
achieved.1 Fourier’s theory builds up and guaran-
tees the highest harmony in this utopia, by setting 
up intimate relationships and a united society, 
formed by the inside driven passion of people. On 
the other hand, Professor Qin Wang introduced 
the concept of public sphere and private sphere 
in modern society and intimate relationships 
among the young generation. After the lecture, I 
had some small discussions with my group mem-
bers, focusing on the different types of relation-
ships, including friendships, romantic relation-
ships and family relationships. I depicted several 
emotional senses in my personal experiences, 
which reminded me that people often make a 
clear distinction between personal identity in the 
public sphere and the private sphere. The private 
sphere often includes a person’s most intimate 
relationships and their most direct and ambigu-
ous emotions, and individuals tend to have a sub-
conscious drive to protect their private sphere. 
Hannah Arendt introduced this thought into the 
interpretation of Augustine’s theological thought 
in The City of God. 

In The City of God, Augustine distinguishes 
between the earthly city (the world) and the heav-
enly city (the City of God). Hannah Arendt, in her 

interpretation, characterizes Augustine’s “the 
earthly city” as a societal collective comprised of 
Christians, with the fundamental guiding principle 
of this community being “worldlessness”. Related 
to the main topic of Summer Institute, the special 
connection between “Intimacy” and “Feeling”, the 
world of “Worldlessness” actually stands at the 
boundary of public sphere and private sphere, 
transforming the intimate bond among people 
into an exclusive non-political organization in the 
public sphere.2 

From Christianity to the secular life of a nor-
mal person, things never change. People tend to 
build a community, which provides a bond of inti-
macy and a sharing of feelings. I reckon that 
there is a common motivation behind this that is 
not only revealed in Augustine’s texts but is uni-
versal to human society. 

“Worldlessness”, a Metaphor of Early Chris-
tian Writers 

“Every family, founded on the basis of reli-
gious worship, first and foremost constitutes a 
closed society, and it is the worship of each indi-
vidual family that sets it apart from all other fami-
lies.”3 In the early Christian tradition, each mem-
ber of the community connected through the 
same beliefs, and each unit identified through dif-
ferences in beliefs. Because without faith in 
Christ, the earthly city is no justice. 

Arendt gives us a more general interpreta-
tion. In The Human Condition, Arendt concludes 
the complex connection between Augustine’s 
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theology and the public sphere. In her discussion, 
Christian society displays the following charac-
teristics: 1) Tied only by faith, 2) The worldless-
ness of relationships and 3) Built on love (or char-
ity). Evidently, 1) and 3) are closely related, and 
the core of Christian faith is a universal love for 
the world, as the saying describes: “Many things 
to do, driven by heartfelt love.”4 

Arendt’s emphasis on Christianity as an apo-
litical organization. Based on Arendt’s definition 
of the public and private spheres, which convey 
the concept that the public sphere is political and 
the private sphere is social, in essence, he ex-
presses exactly the kind of view that takes the or-
ganization of Christians out of the public sphere 
and into the private sphere. However, Arendt de-
nied that Christendom had the potential to be-
come a utopia because of his own overstatement 
of the public sphere. For instance, Arendt empha-
sizes that, “It is with respect to this multiple sig-
nificance of the public realm that the term ‘pri-
vate,’ in its original privative sense, has mean-
ing.”5 

Nevertheless, I think Christianity promotes 
love (or charity) while blending its beliefs in both 
the private and public spheres. Christians are of-
ten demanded to express their faith openly, such 
as in public worship with the sacraments of com-
munion and baptism. According to Aquinas, 
Christian ethics should guide individuals in their 
public and private lives. Hence, it is consistent 
with the open expression of political opinions in 
the public sphere. In The Human Condition, Ar-
endt clarifies the definition of public, that “Public 
sphere is a widest possible publicity...which build 
up the reality: everything appears in public can 
be heard and seen.”6 

In conclusion, early Christian theology had 

an intent to defend private intimacy in the public 
sphere. In my opinion, its driving force originates 
from Christ’s teachings on love. 

The Modern Drive: The Need for Recognition 
In modern society, the perception and sense 

of intimacy and private spheres changed. For in-
stance, friendship tends to be more hospitality, 
between the public and private spheres. As inti-
macy increases, the type of friendship changes, 
from acquaintance to close friend, which forms 
the boundary of friendship. Dimensional changes 
in friendship relationships cover both public and 
private, thus people pay more attention to the 
sensing of intimacy and sharing of feelings. 

Same as friendship, all those kinds of close 
relationships are a symbol of the need for inti-
macy. As for my own experiences, I have the ex-
pectation to tell my friends things I never 
dreamed I could tell anyone, and I hope they will 
let me know the intimate details of their lives. I 
interpret it as a sense of trust in an intimate rela-
tionship, and further, sharing secrets with each 
other is also a source of security. As for American 
philosopher Thomas, it is a kind of “mutual self-
disclosure”, and also can be a so-called “bond of 
trust”.7 We share trust in intimate relationships, 
that is, a sense of safety in our own private 
spheres. In another case, we also share a sense 
of value with our friends. As Telfer says, we share 
interests, enthusiasms, or views.8 It is the sharing 
of values and a sense of what’s important. For 
Aristotle, it was a reflection of self-love. 

But the problem with this explanation is, in 
an intimate relationship, do we trust the other per-
son or do we just trust the secrets the other per-
son (or in the last case, our friends) shares with 
us? What is the source of the initiative and 



security we have in the private sphere? I found a 
further explanation elsewhere. 

1. Regarding the maintenance of freedom in the
private sphere. 

The concept of Negative Freedom is that, to 
be free to do what you want without interference 
from others. Positive freedom is the power to 
freely control within a certain framework. As op-
posed to positive freedom, negative freedom ex-
plores the circumstances under which our free-
dom is not interfered with by others. The theories 
of positive liberty and negative liberty are closely 
related to the public and private spheres. In pos-
itive freedom, based on a “general will” governing 
the operation of social rules, individual freedom 
is precisely a kind of freedom in the public sphere. 
Meanwhile, negative freedom is a kind of free-
dom that protects personal freedom from in-
fringement in the private sphere. 

However, according to Charles Taylor, posi-
tive liberty, or self-determining freedom is beyond 
negative freedom. Negative freedom is subject to 
social norms such as law. Taylor believes that I 
am free only when I decide what matters to me 
and am not influenced by external influences. 

At the same time, Taylor believed that this 
freedom was essentially a form of narcissism. 
The emphasis on the private sphere is itself a 
form of individualism, an idea that encourages a 
purely personal understanding of self-actualiza-
tion. This will have a serious impact on society, 
as individuals tend to enter various communities 
through identity. As for the result, compared with 
“political citizen identity”, “community identity” is 
more important to individuals. People will give pri-
ority to realizing the interests of the community 
rather than fulfilling political and social obligations 

and loyalties. In other words, the social private 
sphere seriously infringes upon individuals' ac-
tions in the political public sphere. 

2. The need to be recognized.
Taylor reveals at the end of Multiculturalism 

and The Politics of Recognition that, although 
people always hope to maintain memory, percep-
tion, and thinking systems in the private sphere, 
they can never escape the gaze of the public 
sphere. “The formation and existence of our iden-
tity is conversational throughout life, as long as 
heroic efforts are not made to break away from 
everyday life.”9 At every moment in our life, we 
talk to everyone we meet in life, talk to the same 
kind of people we meet across the sea, and talk 
to aliens who are enemies of each other in the 
public opinion field. The public sphere has long 
invaded the private sphere, and “others” have 
participated in our own identity, as if the inner 
world only survives by getting nourishment from 
the public outside world. 

Back to the case of friendships, the sharing 
of feelings, such as the sense of value or even 
secrets and activities, is a kind of request. By us-
ing these artifices, we ask friends for their trust 
and dependence, which can be reduced to a 
sense of recognition. 

During the presentation, our group talked 
about the duty in friendships, or any other types 
of intimate relationships. We discussed two kinds 
of duty: the duty to keep your word and the duty 
to support your friends. Commitments are com-
mon in friendships: We promise to be best friends 
for life. We figured out that people always lose 
their freedom to end up a relationship, with a 
close person. Responsibility in an intimate rela-
tionship is actually a need to be recognized. It is 
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precisely because we are afraid that people will 
not recognize us that we need to do our best to 
maintain our image in the public sphere and our 
intimate relationships in the private sphere. 

Life and Experiences 
Returning to personal experience, we tend to 

indulge in private emotions, memories and rela-
tionships. The sources of motivation for maintain-
ing the private sphere are complex and diverse. 
As mentioned above, Christians maintain the pri-
vate sphere because of the love of Christ, while 
people in modern society maintain the private 
sphere out of the need for recognition. In the pub-
lic sphere, we are constantly exploring the roles 
we play, and we are eager to perform in front of 
the camera to gain the recognition of the audi-
ence. The desire for recognition continues to am-
plify in this process until it has become a variety 
of identities in modern society. 

However, when we look back at ourselves, 
at our most private emotions, and at our private 
realm that has been invaded by the public realm. 
Do we need to give up anything? When facing my 
closest friends, am I still thinking about how to 
maintain this close relationship instead of enjoy-
ing the moment of laughter with my friends? In 
the EAA venue, I felt precious intimacy. Maintain-
ing the private sphere is not a form of loneliness, 
but rather a form of gregariousness. A kind of util-
itarian gregariousness, gregariousness based on 
faith and self-respect, rather than loneliness due 
to self-conformity. 
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EAA Summer Institute Report 

GUAN Yifei  
The University of Tokyo 

The EAA Summer Institute 2023, held at Peking 
University has been the highlight of my summer. 
It is not only the first time that the Summer Insti-
tute was able to resume in person since COVID-
19 but also the first chance that I got to experi-
ence face-to-face international communication 
since entering the university. This Summer Insti-
tute has been an extraordinary experience with a 
blend of social and intellectual opportunities, not 
only allowing us to connect with each other on an 
academic level, but also making lifelong friends 
from diverse backgrounds. 

The program started with an ice-breaking trip 
to the Great Wall, followed by two days of aca-
demic lectures, presentations, and exploration of 
PKU campus. During the program, we listened to 
two thought-provoking lectures by Professor 
Wang and Professor Hoshino on the works of two 
different philosophers, Charles Fourier and Leo 
Strauss. As an extension to the lecture, with a 
mixture of PKU and UTokyo students, the partici-
pants were divided into groups and did presenta-
tions on the topic of “Intimacy & Feeling.” Person-
ally, I have benefited a lot from the discussion and 
the presentation process, as it allowed me to 
hear different perspectives and understandings 
of the same concept, as well as the connections 
to the two professors’ lectures. 

On the second day of Summer Institute, we 
attended two lectures given by UTokyo profes-
sors, Professor Hoshino and Professor Wang, 
each focusing on the profound ideas of two dis-
tinct philosophers: Charles Fourier and Leo 

Strauss. 
Professor Hoshino’s lecture was a deep dive 

into Charles Fourier’s two major works, The The-
ory of the Four Movements and The Utopian Vi-
sion of Charles Fourier. Fourier’s vision of a har-
monious and egalitarian society, founded on the 
principles of communal living and individual liber-
ation, challenged my preconceptions of our cur-
rent society. From Professor Hoshino, I learnt a 
new concept called “phalange,” the ideal society 
for Fourier and self-sustaining communities 
where individuals could freely pursue their pas-
sions and talents while contributing to the com-
mon good. This vision prompted some further 
questions and discussion within the students, as 
we contemplated the feasibility and relevance of 
Fourier’s utopian ideals in the modern world. I will 
explain my thoughts by connecting them to some 
ideas brought up by Professor Wang later in the 
report. 

On a different philosophical note, Professor 
Wang's lecture centered around Leo Strauss’ fa-
mous speech, “German Nihilism.” Professor 
Wang's inspiring lecture about Strauss’ philoso-
phy allowed us to delve into the complexities of 
his ideas and their implications for contemporary 
political thought, such as the questioning and in-
terpretation of fascination towards wars in some 
groups in our world, and many other enlightening 
thoughts. Strauss’ critique of modernity and his 
belief in the value of studying classic texts, the 
so-called “Great Books” to gain insight into time-
less questions of human existence, resonated 
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deeply with us. This led us to reevaluate our ap-
proach to intellectual exploration and critical 
thinking, especially when Professor Wang 
pointed out the different understandings of “sci-
ence” as the final answer in the past and current. 
While science was understood as a “pursuit of 
truth” or “philosophy” in the past, it has gradually 
turned into an equivalence of “technology” nowa-
days. Strauss’s ideas ignited discussions on how 
his perspective could inform our understanding of 
present-day political debates and ethical dilem-
mas. 

The juxtaposition of Fourier and Strauss in 
these lectures broadened our horizons and deep-
ened our appreciation for diverse philosophical 
thought. While Fourier’s utopian ideals inspired 
us to envision a more just and equitable world, 
Strauss emphasized engaging more deeply with 
intellectual rigor and the pursuit of timeless truths. 
Moreover, these lectures catalyzed an interdisci-
plinary exploration within us. We found ourselves 
drawing connections between Fourier’s vision of 
social harmony and contemporary social justice 
movements, all while contemplating Strauss’ phi-
losophy. These discussions went beyond the 
confines of the lectures themselves, shaping our 
thoughts and approach to the academic endeav-
ors of this Summer Institute. 

More specifically, the cross-section between 
Professor Hoshino’s and Professor Wang’s lec-
tures that emerged to me is the contemplation of 
the “happy slave” brought up by Professor Wang. 
As the term itself may have suggested, “happy 
slave” doubts the injustice that lies within inequal-
ity and lack of freedom etc., especially when the 
person appears content, satisfied, or even happy. 
This reminds me of Professor Hoshino’s words 
on the maximization of pleasure as precedence 

in Fourier’s ideal world. Fundamentally, what is 
suggested is the precedence of happiness over 
liberty. While I was challenged in my preunder-
standing of the two concepts, I started question-
ing the premise of this assumption, which is the 
deep trust in human nature, or morals. It seems 
that it was taken for granted that human beings 
are born and kept with enough virtue to maintain 
the content, satisfaction, or even happiness of 
the “slaves.” 

The presentation topic, “Intimacy & Feeling,” 
facilitated the discussions within our group and 
enabled us to decide our central ideas for the 
presentation. We attempted to examine the rela-
tionship between intimacy and feeling in different 
types of social relationships by sharing real-life 
examples and our thoughts on professors’ lec-
tures. The presentation started with Iwamoto’s 
comparison between “inclusion” and “hospitality” 
as a gateway to our further analysis of intimacy 
in heterosexual romantic relationships, parent-
child relationships, and friendships, which ended 
the topic with an extent of complexity and space 
of contemplation. 

In conclusion, the EAA Summer Institute 
2023 at Peking University has been a transform-
ative experience that expanded our insights, 
challenged our preconceptions, and fostered 
meaningful international friendships. The lec-
tures by Professor Wang and Professor Hoshino 
on Charles Fourier’s The Theory of the Four 
Movements and Leo Strauss’ “German Nihilism” 
challenged our perspectives on society, politics, 
and human nature. Our group presentations on 
“Intimacy & Feeling” further enriched our under-
standing of human connections and complex is-
sues, fostering meaningful discussions. The 
blend of lectures, discussions, and presentations 

4



enriched our academic pursuits and encouraged 
us to approach intellectual exploration with 
greater depth and critical thinking. As we leave 
this program, we carry with us not only a broader 
perspective on philosophy and society but also a 
deeper appreciation for the complexities of hu-
man thought and interpersonal relationships. It is 
an experience that will continue to shape our ac-
ademic and personal journeys long after the sum-
mer has ended. 
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Summer Institute Report 

WANG, Yi  
Peking University 

I am very happy and honored to participate in this 
EAA Summer Institute. 3 days is a short time, but 
I really gained a lot. 

One of the things I have learned is the pre-
cious friendship with my classmates from the Uni-
versity of Tokyo. On the first day, I met a lot of 
students from the University of Tokyo. Together 
with another Peking University classmate, we 
took our partner on a tour of the campus of Pe-
king University. Along the way, we told them sto-
ries about the various scenic spots on campus. 
We stepped onto the stone boat together, wan-
dered around the Wei Ming Lake together, and 
came to the Bo Ya Tower together. In Yan Nan 
Garden, we met two kittens. My partner Iwamon 
was very surprised, and another student, Zheng 
Jian even squatted down and directly interacted 
with the kittens, touching their backs. I introduced 
the Peking University Cat Association to them 
and showed them the official account of the Cat 
Association on WeChat, which they all found very 
interesting and meaningful. In the afternoon, I 
could not go to the Great Wall with everyone be-
cause I was not feeling well. My partner Iwamon 
sent me a photo of him successfully climbing the 
Great Wall, conveying his excitement and joy. 

The next morning, we listened to a wonderful 
lecture together. At noon the next day, we had 
lunch together in the canteen of Peking University. 
My partner Iwamon was curious about all kinds of 
food. I recommended beef sliced noodles to him 
and he liked it very much. In the afternoon, while 

preparing for the final presentation, I had further 
communication with other classmates from the 
University of Tokyo. We talked about “intimacy 
and feeling” together. We all shared a lot of our 
own feelings and stories around us, inspiring 
each other. When we were stuck, Fay would find 
a way to expand our thinking. Finally, we have 
been sorting out the ideas for the presentation, 
and we are very happy to work together to com-
plete the presentation. That evening everyone 
was going to work late into the night. On the third 
day, before the presentation, I was a little nervous 
and my panelists comforted me. We had a great 
presentation together. 

I also made some academic gains. In the 
first professor's lecture, I had a deeper under-
standing of utopian and Fourier's theory. He ex-
plained Fourier's theory in simple, clear diagrams 
and persuasive quotations. In the second profes-
sor's lecture, I learned several definitions of nihil-
ism, which gave me a new understanding of Nazi 
Germany. During the panel discussion, my part-
ner Iwamon recalled a lecture he had attended 
not long ago on attitudes toward newcomers in 
different cultures. In Chinese culture, we treat for-
eigners like guests. But in this dimension, for-
eigners and natives are different and distin-
guished. In Western culture, natives do not treat 
newcomers with special treatment. In a way, they 
are indistinguishable, exactly the same, blended 
in. This way of thinking and interpreting has 
greatly broadened my horizons and inspired my 

4



thinking. After the presentation on the third day, 
both teachers gave targeted opinions on our 
presentation, which also benefited me a lot. 

I also have some regrets about this EAA 
Summer Institute. I didn't get to climb the Great 
Wall with my friends, and I didn't get to say good-
bye to the teachers and classmates from the Uni-
versity of Tokyo before they left. But because of 
this, I am looking forward to meeting them again 
in the future and sharing my feelings with them. I 
am very grateful to the teachers and students 
who participated in the EAA Summer Institute. 
They left me with precious memories. These 
memories will become a precious treasure in my 
heart! 
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Summer Institute Report 

ZHENG Jian  
The University of Tokyo 

In this summer institute between the University of 
Tokyo and Beijing University, we focused on ex-
ploring intimacy and feelings. By reading and lis-
tening to the ideology of Charles Fourier and Leo 
Strauss, and their consideration of what is and is 
not a utopia society, we arrived at our own con-
clusion by looking at modern society across bor-
ders, contrasting the societies of China and Ja-
pan, to consider whether or not the idea of Leo 
Strauss actually applies in the current societal 
structure. 

Leo Strauss considers that modern society 
and industrialization break the original values 
from ancient times, breaking the moral principles 
built by society, giving people no way of life to fol-
low, and creating a societal anomy for people liv-
ing in modern times. This makes people lose and 
crave a model of life and a leader who tells them 
what to do in their life, and what is the purpose of 
them, which gives birth to militarism.   

In modern Japan, the same situation has 
started to occur. We observed signs of a growing 
sense of purposelessness among young people 
in modern Japan, which resonated with Strauss’s 
concerns about anomy. While Japan has not em-
braced militarism in the same manner as its his-
torical past, there are emerging societal chal-
lenges that demand attention and solutions. The 
multifaceted challenge of youth purposelessness 
in contemporary Japan finds its roots in several 
interrelated factors. Firstly, pervasive economic 
instability characterized by precarious employ-
ment opportunities and limited job security leaves 

many young individuals grappling with an uncer-
tain future. Secondly, societal pressures to con-
form to traditional norms and expectations can 
stifle individuality and personal aspirations, en-
gendering a sense of aimlessness. Additionally, 
Japan’s declining birthrates and aging population 
place an added responsibility on the younger 
generation to support the elderly, resulting in 
stress and a feeling of purposelessness among 
young adults. Furthermore, the rapid influx of 
global popular culture and digital technology has 
precipitated cultural shifts, altering the landscape 
of social interaction and identity formation, which 
young people must navigate. Lastly, the rigorous 
and competitive nature of the Japanese educa-
tion system exerts substantial pressure on stu-
dents to excel academically, potentially leading to 
burnout and a focus on short-term rather than 
long-term life goals. These interconnected fac-
tors collectively contribute to a growing sense of 
purposelessness among Japan’s youth, necessi-
tating comprehensive and thoughtful solutions. 

In the context of modern China, it is notewor-
thy to observe a distinctive approach to address-
ing the challenge of youth purposelessness. The 
Chinese government has adopted a strategy that 
involves the deliberate limitation of information 
and the promotion of a prescribed “correct” model 
of life. This approach essentially provides a struc-
tured framework for individuals, artificially impart-
ing a sense of purpose and direction in life. By 
doing so, it seeks to instill a sense of reassurance 
and counteract the potential onset of societal 
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anomy, where individuals feel adrift and discon-
nected due to the absence of clear societal guid-
ance or purpose. This strategy raises important 
questions about the balance between individual 
freedoms and state control in the pursuit of soci-
etal stability and cohesiveness. It also under-
scores the role of government intervention in 
shaping the values and aspirations of the 
younger generation within the broader societal 
context. 

When mentioning information limitations, we 
have to consider the Great Firewall of China, a 
term that encapsulates the Chinese govern-
ment's vast internet censorship apparatus, which 
stands as a testament to the lengths the state 
goes to control information and communication. 
Established to filter and regulate internet content, 
the firewall restricts access to foreign websites, 
filters search results, and blocks certain key-
words that are deemed sensitive or contrary to 
the state’s narrative. This expansive system 
plays a pivotal role in the government’s broader 
strategy to shape societal values and narratives, 
particularly for the younger generation. In the 
context of addressing youth purposelessness 
and societal anomy, the Great Firewall ensures 
that the youth are exposed to a state-sanctioned 
model of life, effectively shaping their under-
standing of the world, aspirations, and perceived 
societal roles. By controlling the digital realm’s 
discourse, the government aims to provide a co-
hesive societal narrative, reinforcing the “correct” 
model of life and limiting external influences that 
might introduce divergent or conflicting ideolo-
gies. 

By tightly controlling the information flow and 
shaping the narrative through the Great Firewall, 
the Chinese government has indeed succeeded 

in maintaining a predominantly traditional way of 
life and upholding a set of established moral 
codes in society. This unique blend of technolog-
ical advancement and preservation of traditional 
values has allowed the nation to navigate the 
complexities of modernization without entirely 
forsaking its cultural heritage. Yet, this approach 
has not been without its consequences. One 
striking outcome is the tendency toward extreme 
opinions and the growing appeal of populism 
among certain segments of the population. When 
individuals are exposed primarily to a controlled, 
state-sanctioned narrative, they may become 
less tolerant of dissenting views or alternative 
perspectives. This can lead to a polarization of 
opinions, as individuals are less exposed to di-
verse ideas and less likely to engage in construc-
tive dialogue. Furthermore, the government’s ef-
forts to shape public sentiment can inadvertently 
foster an environment where populist sentiments 
find fertile ground, as people may seek simplified 
and emotionally charged narratives to make 
sense of a complex world. Examples of this phe-
nomenon can be observed in online discussions 
and social media trends within China, where ex-
treme views and populists can gain traction, often 
in response to perceived threats or challenges to 
the values they are being told. For instance, dis-
cussing the issue of border conflict, or the recent 
incident of Fukushima shows that the Chinese 
public tends to become extreme, and the lack of 
access to diverse perspectives can contribute to 
a hardening of stances. The government’s efforts 
to maintain a unified narrative may inadvertently 
contribute to an atmosphere where individuals 
are less inclined to engage in nuanced discus-
sions and more prone to adopting extreme views 
in defense of their nation’s position. The delicate 
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balance between preserving traditional values, 
controlling information, and addressing the po-
tential consequences of extreme opinions re-
mains an ongoing challenge for China’s govern-
ance, particularly in the context of a rapidly evolv-
ing digital landscape. 

While our summer institute initially focused 
on academic enlightenment and the exploration 
of ideas, the opportunity to interact with PKU stu-
dents added a rich layer of cultural exchange and 
diverse perspectives. Climbing the Great Wall of 
China was not just a physical journey; it became 
a symbolic bridge to connect with the vibrant in-
tellectual community at Beijing University. 

Conversations flowed freely, facilitated by a 
genuine eagerness to learn from one another. 
We discovered shared aspirations and concerns, 
as well as distinct cultural nuances that enrich our 
understanding of the world. From debates on the 
role of tradition in modern society to reflections 
on the impact of globalization, our interactions 
with PKU students transcended the boundaries 
of academic discourse and the boundaries of na-
tions. 

Ultimately, our climb up the Great Wall 
served as a powerful metaphor for the bridges we 
built between our academic pursuits and real-
world experiences. The intellectual enlighten-
ment gained from our seminars was comple-
mented by invaluable lessons in cultural ex-
change and the importance of engaging with di-
verse ideas. Our journey not only broadened our 
academic horizons but also deepened our appre-
ciation for the interconnectedness of human ex-
periences, regardless of geographical/geopoliti-
cal or cultural divides. 
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Intimacy, Feeling, and Modern East Asia: A Critical Examination 

TIAN Yuxin  
The University of Tokyo 

Introduction 
The concept of intimacy and the emotions asso-
ciated with it have long been central themes in 
philosophy and human discourse. However, in 
the contemporary era, the landscape of intimacy 
and feeling is undergoing significant changes, 
particularly in the context of modern East Asia. 
This report aims to examine the transformation of 
intimacy and feeling within this region, focusing 
on the impact of commercialization, commodifi-
cation, and the digital age. Additionally, we ex-
plore the role of gender, class, and power in the 
construction of intimate relationships and their 
implications for disillusionment among young 
generations. 

The Commercialization and Commodification 
of Intimacy 

One of the noteworthy developments in 
modern East Asia is the increasing commerciali-
zation and commodification of intimacy. The “ka-
bakura” and host culture in Japan provide a 
poignant example of this phenomenon. In these 
settings, intimate relationships are simulated for 
financial gain, resulting in a stark disconnect be-
tween the form and nature of intimacy. Partici-
pants engage in scripted interactions that blur the 
line between genuine emotion and performative 
acts for profit.  

Such findings are also true in the case of 
the relationship between intended parents and 
surrogate mothers in altruistic surrogacy ar-
rangements. Participants in such arrangements 

often experience a “fast-paced” “performance” of 
intimacy, as their interactions are ultimately and 
apparently motivated by utilitarian purposes, 
namely, surrogate babies. This case study illus-
trates the complex interplay between artificially 
constructed intimacy and genuine emotions de-
spite the “fake” nature, highlighting the malleabil-
ity of these concepts. 

Similarly, the plight of domestic workers in 
Hong Kong sheds light on the commodification of 
intimacy. These workers often find themselves in 
intimate settings within households, caring for 
families and forming emotional bonds. However, 
their labor is commodified - not just physical labor 
but also the sexual and emotional value they pro-
vide - and their personal feelings and experi-
ences are marginalized, emphasizing the eco-
nomic aspect of these relationships. 

The Influence of Digital Technologies 
The emergence of dating apps represents a 

seismic shift in the landscape of intimacy devel-
opment in modern East Asia. These digital plat-
forms have not merely augmented traditional da-
ting practices; they have introduced an entirely 
novel paradigm where intimacy becomes intrinsi-
cally mediated through technology. 

These apps have redefined the process of 
forming intimate connections. Users are pre-
sented with a vast array of potential partners, 
each with meticulously curated profiles that 
showcase specific aspects of their identity. This 
curation allows individuals to craft idealized 
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versions of themselves, emphasizing certain 
traits and concealing others. In this sense, dating 
apps facilitate a degree of control over one’s pub-
lic image that was previously unattainable, 
thereby shaping the dynamics of intimacy. 

However, this empowerment to shape one’s 
identity also comes with a drawback – the com-
modification of interactions. In the digital realm, 
users often navigate a marketplace of potential 
partners, evaluating them based on a set of crite-
ria that might prioritize superficial attributes. This 
commodification of potential partners can reduce 
complex individuals to a collection of traits, un-
dermining the depth of emotional connection that 
can be formed. 

Furthermore, the digitization of intimacy in-
troduces new challenges, such as the potential 
for misrepresentation and deception. Users may 
engage in deceptive practices, including altering 
their appearance or providing false information, 
further blurring the lines between authenticity and 
constructed identity. 

To sum up, dating apps have not only revo-
lutionized how people in modern East Asia form 
intimate relationships but have also raised im-
portant questions about authenticity, identity, and 
the commodification of these interactions. As 
technology continues to shape the landscape of 
human connection, understanding these dynam-
ics becomes essential in navigating the complex-
ities of modern intimacy. 

Disillusionment Among Young Generations 
One of the central insights garnered from 

these case studies is the pivotal role of gender, 
class, and power in the construction of intimate 
relationships. These variables, often overlooked 
in traditional discussions of intimacy, profoundly 

influence the dynamics of modern relationships. 
The report argues that a closer examination of 
these factors is essential for a comprehensive 
understanding of how intimacy is shaped and ex-
perienced in contemporary East Asia. 

We therefore extended our analysis by con-
textualizing this myth within contemporary East 
Asia, where a notable trend of disillusionment 
among young generations has emerged. This 
disillusionment stems from the recognition of the 
artificial or socially constructed nature of intimacy, 
which has become increasingly prevalent in the 
modern era.  

Despite the traditional “macro narratives” in 
the Confucious cultural circle, where older gener-
ations tend to overemphasize the substantial role 
of community by degrading the significance or 
even existence of individual passion, young peo-
ple nowadays show a sharp rejection of such im-
position of such stories. They refuse to relate in-
dividual life to broader units, such as family or 
legacy as a part of social development.  

Gender, class, and power dynamics further 
compound this sense of disillusionment. In the 
face of evolving societal norms and economic 
structures, individuals grapple with the complexi-
ties of intimacy against a backdrop of traditional 
expectations. Gender roles, in particular, con-
tinue to exert influence, dictating emotional be-
haviors and responsibilities within relationships, 
which may not align with individuals’ genuine 
feelings. 

Moreover, class and power differentials have 
come to the forefront in contemporary discus-
sions of intimacy. Economic disparities and 
power imbalances can skew the dynamics of in-
timate relationships, raising questions about au-
thenticity and consent. These disparities are 
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often magnified in the era of commodified inti-
macy, where the exchange of financial resources 
may blur the lines between genuine connection 
and transaction. 

Consequently, the widening chasm between 
idealized notions of intimacy and the stark reality 
of constructed relationships contributes to a dis-
sonance that deeply impacts the emotional well-
being of individuals, particularly the younger gen-
eration. This disillusionment calls for a reevalua-
tion of societal constructs and expectations sur-
rounding intimacy and feelings in the modern 
East Asian context. 

Conclusion 
In conclusion, we conducted a critical exam-

ination of intimacy, feeling, and their transfor-
mation in modern East Asia. Our findings under-
score the impact of commercialization, commod-
ification, and digital technologies on the nature of 
intimate relationships. Moreover, we highlight the 
significance of gender, class, and power dynam-
ics in the construction of intimacy, shedding light 
on the disillusionment experienced by young 
generations. 
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